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Abstract
Objective:The objective of this research is to present general guidelines for scrutiny and rectification of the foundations of current Human Sciences – as a fundamental stage for producing Islamic Human Sciences – by employing Gnostic and Philosophical teachings, especially the views of Late ‘Allāmah Miṣbāḥ Yazdī.
Research Methodology: The methodology of this research is Analytical and Descriptive.
Findings: By Witnessing (Shuhūd) we mean the Knowledge-by-Presence in its entirety. Knowledge-by-Presence is the knowledge that is united with the known (i.e., the known and the knowledge are one reality) while it may or may not be united with the knower. The Knowledge-by-Presence, based on it being united with or different from the knower, is classified into the Witnessing that is ‘Ayn al-Yaqīn and Witnessing that is Ḥaqq al-Yaqīn. In Ḥaqq al-Yaqīn, the known either is the whole or part of the knower or it becomes the whole or part of the knower. In ‘Ayn al-Yaqīn, the known is not really different from the knower, but the knower sees the known as something other than itself. This explanation of ‘Ayn al-Yaqīn should not be mistaken with the Idealist thought regarding Knowledge because our claim only pertains to Shuhūds which are ‘Ayn al-Yaqīn, not to the Acquired Knowledge (al-‘ilm al-ḥuṣūlī) and Ḥaqq al-Yaqīn. As opposed to the Idealist views, firstly, with the help of Acquired Knowledge, we can have knowledge about outside of ourselves which corresponds with the reality, and secondly, without coming out of our inner self, we can gain knowledge about the things which are now outside of our existence by approaching the reality and being united with the reality, making the reality something inner to ourselves, because the human being is a being that is in flux (mutable); he is not an immutable being.
Based on the types of faculties and existential levels of human beings, Witnessing can be classified into sensory Witnessing, imaginal Witnessing, conjectural Witnessing, intellectual Witnessing, heart’s Witnessing, spiritual Witnessing, etc. The instances of sensory, spiritual and heart’s Witnessing are mostly clear. The instances of imaginal and intellectual Witnessing are relatively weak and unclear, they are more like Knowing than Witnessing. Unfortunately, heart’s Witnessing and spiritual Witnessing are not common to all and their direct employment in sciences is difficult.
That what ‘Allāmah Miṣbāh presents in the discussion of reversion of Prime Axioms to the Knowledge-by-Presence is exactly same as the intellectual Witnessing as per our terminology [here]. When he talks about Witnessing of concepts that takes place inside the mind, he takes into consideration the concepts as indicatives, i.e., he takes into consideration the indicative mode of the concepts also. Therefore, the instance of Witnessing that he has in mind is a type of intellectual activity at the heart of an instance of Knowledge-by-Presence, not [just] a type of Knowledge-by-Presence about a mental concept.
Taking into account Witnessing as an assured method for comprehending the reality plays an unparalleled role in the process of scrutiny and rectification of the Epistemological, Ontological, Methodological and Teleological foundations of current Human Sciences for the purpose of producing Islamic Human Sciences:
1. One of the Epistemological foundations of Islamic Sciences is the possibility of accessing reality, and the invalidity of Scepticism, Relativism and Kantian and Hegelian Idealism.
2. One of the Epistemological – and up to an extent, Ontological – foundations of Islamic Human Sciences is the possibility of Knowledge that is true and corresponding to reality by a human being as an object (not just as a subject). And as per our belief, this Knowledge is possible through imaginal, intellectual, spiritual and heart’s Witnessing.
3. One of the Methodological foundations of Islamic Human Sciences, such as Islamic Psychology, is the possibility of knowing the soul, its states, etc. through Witnessing. In other words, one of the Methodological foundations of Islamic Human Sciences is that the correct method of acquiring knowledge by a human being, in the sciences, is a combination of Experiment and Witnessing, not just Experiment.
4. One of the Teleological foundations of Islamic Human Sciences is to know the reality for the purpose of attaining individual and social felicity, and Witnessing is important in comprehending reality completely, while in fact, the objective of all or many of the Human Sciences of the Western Utilitarians is not such.
Conclusion: Teachings of ‘Allāmah Miṣbāḥ in different fields of knowledge such as Epistemology, Philosophy and Ethics and also his approach towards instances of Knowledge-by-Presence and Witnessing can be utilized for scrutinizing and rectification of foundations of Human Sciences for the purpose of producing Islamic Human Sciences.
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